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process, and Vedanta is the philosophy of the integral experi-
ence of the Absolute.

We shall now attempt a philosophic reconciliation of the
conflicting problems of religion in the light of the meditation
on Brahman as satyam, jnanam and anandam. While Dvaita
or theism is a rational faith in God as infinite will or sat,
Advaita affirms the Jndna side and Vis'istadvaita stresses the
ananda aspect. S'ankara, on the whole, regards Brahman as
cit and Ramanuja as dnandam and Madhva lays stress on
sat as the supreme will. Intellect generally demands an imper-
sonal Absolute, whereas emotion requires a personal God for
its expression. The passive temperament delights in self-
effacement and mystic absorption into the Absolute, while the
rationalist postulates the one and realizes it as cit. The
devotee is sustained by the idea that God is Love and ananda.
The theist defines God as svamin and the self as dasa and
insists on the ideal of service or kainkarya.

The Vedantin is not interested in the aching problem
of cosmology and the origin of error and evil. Reason
demands an explanation of the universe but the history of its
solution betrays the futilily of the intellect to find a satisfactory
conclusion, S'ankara's theory of the anirvacanzatva of maya
is an admission of its inexplicable nature. The idea of an
external designer creates a gulf between God and the universe
and does not bridge it. The Sankhyau view omits God in its
elaborate cosmic plan. The Nyaya theory of eternal differences
does not account for the existence of underlying unity. The
Biblical idea of creation out of nothing is not acceptable
to the scientific and Sankhyan mind. The Western ideas of
evolution fail to explain how matter and spirit came into
existence. The problem of the origin of the world and of
ajnana and karma is thus a riddle of the Sphynx and logically
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